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hend, involve a permanent reaction from theological interest, or a 
permanent substitution of ethics for religion. On the contrary, it may 
indicate the natural sequence of Christian conviction. Out of the new 
appreciation of the moral leadership of Jesus may issue a new era of 
theological confidence. A movement which begins in attachment to a 
character may end in richer philosophical discriminations and broader 
religious visions. The Christian theology of the future may not 
improbably be a process of induction from the character of Jesus 
Christ. 

From whatever side we approach the character of Jesus, an impres- 
sion of mastery confronts us. Jesus is no gentle visionary, no con- 
templative saint ; he is a person whose dominating trait is force. The 
appeal of Jesus is primarily to the will. He calls for a moral decision. 
He assumes in men a capacity for righteousness and expects from 
men a moral initiative. The discipleship he desires is not sentimental, 
emotional, occasional ; it is rational, ethical, a form of obedience, a 
direction of the will. There is also to be observed an intellectual 
aspect of this quality of power; a strength of reasoning, a sagacity, 
insight, and alertness of mind which contribute to his authority. He 
was intellectually as well as spiritually equipped to adapt his teaching 
to his age. But it was not his scholastic wisdom which most impressed 
his hearers. There was perceived in him a quality of insight which, 
instead of being akin to the learning of scholars, was distinct from it, 
and was seen to be an original endowment, a spiritual gift. He was 
a teacher, but the authority of his teaching was not that of the scribes. 
His wisdom was not erudition. It left, not an impression of academic 
acquisition, but of penetration, discernment, grasp. 



The Judaistic-Christian Opponents of Paul and His Gospel. 

Continuing his articles in the Expositor on " Missionary Methods in 
the Times of the Apostles," Dr. Theo. Zahn in the July number describes 
the labors of those Judaistic-Christians who were opposed to the apostle 
Paul and the universal spiritual gospel which he preached, and who 
followed him into the gentile field to counteract his influence and to 
overthrow his work. This Judaizing party among the primitive Chris- 
tians was composed of those who had once been Pharisees, and who, 
according to the judgment of Paul, had never been really penetrated 
by the emancipating power of the gospel, and who had no right to the 
Christian name of "brethren " (Gal. 2:4; 2 Cor. 11:26; Acts 15:5). 
In these Christian Pharisees might be found a goodly portion of that 
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zeal for making proselytes (Matt. 23:15) of which Jesus accused the 
Pharisees. They caricatured the truly missionary calling of Israel. 
They, like the former Pharisee Paul, did not doubt that the gospel was 
intended for all nations; only they held that the gentiles converted by 
it were to be incorporated into the Jewish people and placed under 
the laws of Moses. 

Therefore they saw with deep resentment a gentile church arise in 
Antioch, independent of the Law, and that this Christianity, no longer 
dependent on Judaism, was successfully propagated in Asia Minor. If 
they were not prepared to give up their ideal forever, they must grasp 
the wanderer's staff and establish themselves as missionary preachers 
wherever the teaching which they opposed began to take firm hold. They 
acted thus in Antioch immediately after the first missionary journey of 
Paul and Barnabas. After they had been disowned, according to the two 
existing accounts (Gal. 2:1-10; Acts 15:1-35), by the leaders of 
Jewish Christianity at the Apostles' Council in Jerusalem, they made 
similar attempts on their own account in the newly formed communities 
of Galatia, the churches founded by Paul on his first missionary jour- 
ney. They went as missionaries of the gospel; they regarded them- 
selves as representatives of the original gospel of Christ. As Paul, 
according to their judgment, had mutilated the gospel in order to 
gain speedy and brilliant missionary results, it appeared to them that 
it was truly a missionary task to bring to the misguided gentile Chris- 
tians the true and complete gospel. So they came to Corinth, to Rome, 
to Colossje, and to other places, everywhere decrying Paul as a rene- 
gade Jew and a false apostle of Christ. 

But this Judaistic-Christian mission accomplished little; the truth 
was with Paul, he represented the true gospel, and his labors were 
blessed by God to the complete establishment in the gentile world of 
a universal, spiritual Christianity. 



